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A lush garden. Pathways wander invitingly among rolling lawns and ﬂ'a-_—
grant flowers. Lilies, roses, und herbs send forth a sweet ambrosia, The air
sinells continuously fresh, Peacacks strut among the trees in the near dis-
tance and doves rITI‘:l]{{.: their distinctive three-note con. A cottontail,
appearing unconcerned, nibbles at grass nearby, while lambs suckle at their
mother’s teat, Nearly hidden among the taller and more distant cedars, a
doe and fawn munch st the undergrowth, A small grove of fug teees can be
glimpsed down a side path. A couple strolls arm in asm toward a fig grove
near the middle of the rarden, where 2 waterfall gushes aver rocks fed by
a clear bubbling strean. At the garden’s very center are two trees known
simply as the tree of lifc and the tree of the knowledge of good and cvil.
Where is this Eden? It is not in the Mesoporamian lands of the pre-
Chrstian era, It is the new downtown square on the promenade in
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Anytown, California. The sguare 1s replete with fountains, grassy knollg
nlu:andering streatus, and henches For pussersby, Along euch -:1dc af th;
r:ve: flawing through the square ate the 5hnp:; of the revived CIyscupe
Grracefully arched bridges conncet the two sides of the srreet a}{d trt'm
shups face the greenbelt along the river, The stores are those fuunt:i n hun-
dreds of towns across the nation: Borders Books, Srarbucks Coflee C‘c:t
Plus World Market, Noaivs Bagels, Bunany Republic, The Ciap Cm;c s§mld
Rarrel, and Jamba Juice. T'his is the new American Edent ,

, The Garden of Eden story has shaped Western culfure since earfiest
times and the American world since the 1600s, We have tried to reclaim
the lost Fden hy reinventing the eatire carth as a garden, The shoppin
enall, the “new main street,” the pated comnunity, and the Inrerncr ﬂjf rhf
latest visions of a reinvented Eden. From Christopher Cnluml:rusl's Vo -

ages, to the search for the fountain of youth, to John Steinbeck’s £ af

Fiden, visions of finding 4 lost paradise have motivated global exploration
settlement, and hope for a berter life, ’
The Recovery of Fden STOTY 5 the mainstream narrative of Western
culture. It is perhaps the most important mythology humans have d:ew:l—
oped to make sense of their telationship to the earth, Internaiized hy
Furopeans and Americans alike since the seventeenth century, this smrir
h:.m propelled countless effores by humans ro recover Eden I:lzwr r;JrninJ
wilderness into garden, “female™ pature into avilized society, and indi :’f
nous folkways it modern colturs, cience, technology, ar:d ci ira.lj%rn
Ihav& pn?widﬂd the tools, male agency the power and i:'npetus. f'al"ud;;}ek
i:;zn:;;:gs of Eden are the suburh, the mall, the clone, and the World
As with any rnatnstream staty, however, o caunternarrative challenyes
thel plot. Recent postmodern and posteolonial stories reject g‘w
Eniightenmenr accounts of progress, Many environmentalists see the In
of wilderness as a decline from a pristne earth to a pave.d s-::q_m'hlbfj5
endangered world. Muny feminists see a nature once ]'E'lr’tl'{.‘d"dh' mq:-rthe;
now scatred, desecrated, and abused, and wonren as the vicrims of ratriar-
chal culrure. Similarly, many African Americans and Native Perfe i ~dr-
see their histury as one of colvnization by Europeans who “explored n"[da nf
covered,” and took aver their lands and ':'i::wel.'l their budies a?anim;.l—l‘;
and close fo namre. But even 15 they call for new pathways to 2 just s::!c":
ety LIhL‘SE: counkerstonies of a slide downward {or decltnsJic}njl frin; Fd:n
buy into the overarch g, melunarrutive of tecovery. Both smwli{nes,
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whether upward or downward, compel us to Hnd o new siory for the

twenty-first century.

Murratives form our reality, We become therr vessels, Storles find, capture,
and hold us. Crur lives are shaped by the stones we hear as childien; some
fade as we grow older, athers are reinforced by our families, churches, and
schools, I'rom stories we absorh our goals in bife, our morals, and our pat-
terns of behavior For many Amecricans, humanity'’s loss of the perfecr
{rarden of Eden is among the most powerful of all stories, Consciously a
timmes, unwonsciously at others, we search for ways to recldm our loss. We
becnme actors in a storyline that has compalled allegiance for millennia.
But “mastering” nature o reclam Eden has nearly destroyed the very
nuture people have tried to reclaim. The destraction of natwre in America
became clearly apparent in the late nineteenth century, The railroad, the
steam engine, the factory, and the mine began to demelish forests, hlem-
ish landscapes, and muddy rhe air and water. Romantics reacted sharply.
They began to tell a new story of what went wrong—a story of decline
trom pristine nature. Explorers, writers, poets, and painters proclaimed
their leve for untouched wilderness, The early conservation movement
attempted to redeem both nature and humaniny by saving places of pris-
tine beauty.

Yet the new parks, the modern suburbs, and the garden cities

teclaimed nature at a cost. These Edemc spaces ostracized those “others”
of different classes and colors who did not fit into the story. The green
veneer became a cover tor the actual corruption of the sarth and neglect of
1ts poor; that preen false consciousness threatened the hoped-for redemp-
tion of all people. The middle class appropriated wild nature at the
expense of native peoples by carving national parks out of their home-
lands. The new suburbs existed at the cost of poor minorities who lived
with polluted wells, blackened shims, and rxic dumps, Teday, many peo-
ple of color look back to an apparent Edenie past befure sluvery and colo-
nization changed their lives forever.

The narrative of rewoventing Eden, told by progressives as well as
enviranmentalists, raises fundamental questions about the viabihty of the
Recovery Narmative itself. Lo not the carth and its people noed a new story?
What would a green justice for the earth and humanity really look like?
Why do people tell srories, and whose ends do they serve? Barh rhe mod-
ern1 progressive and declensiomst stonies, however compelhng, are lawed.
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They are products of (he Jinear approach of modern scicnrific thinkin
anc[_a]m reflect the upll'.ur.'rsitimml polarities of seff and other, New kinds ri'
;tr:l:_:nr;j; ways of thinking, and new ethics ape required for the twenty-
1ﬂ|. narmﬁl-_':: approach saises the question of the fit between stoties and
1"!.‘32‘111'_‘!.-’.- There is a reality to the progressive story. Great strides have been
madcl I many people’s strugple for survival and case of Efe There 15 als
2 reality ris _rhe Decline from Eden narrative, The enviromne-ntal Crists :u;j
its conoections o averdevelopment, population, consumption, pollition
and suarcity are critical issues confronting ol of humaniry, ‘T hr:.mgh thﬂsé
mntlrastmg stories, we can see both Progress and decline i; different places
at different times. Progressives want to continue the upward c]inplb tx
recover the Garden of Eden by reinventing Eden on Earth, while 1:nT.f'l-:-1
mnm_v:nl“alltsts want 1o recaver the original gerden by r::smrin:g nature nnld
creating sustainability, -
‘The tWe stories seem locked in conflict, Played aut to its logical con-
chusion, each narrarve negates human life: the mainstrear story lead
3 totally artificial earth; the environmental story leads to g defc- ] 5 T:
eal_rth. Pushed to one extreme, the recoverad Edt:n would be g CEmP:;::
n?mu:nted, totally managed, artificially construcred planet in which},shn T
ping on the 'Iwch would replace shopping at the mall, the Fated |::_'rn1n1uniFI
the urban jungle, and greenhouse faoms the vicissitudes of lmmrﬁt’?:
d{oughts ar_1d storms. Pushed to the opposite extreme, the recovery of
wilderness implies a humanly depauperate earth. The tensions bet:::en
the two plats create the need for a new story that entails a systainal]
nerslup with nature, i e
_ We inretpret our hopes and fears through such powerful culoural sto-
rics, \i‘-"c act out our moles in the stories inta which we were born. The
American dream holds our 4 protnise, dangling its rewards for rlmsns: wh
w:nrk hard and are [ucky enough ro find its treasures. For xt]-u::m: wha.: F:ajlo
d11r|: vonsequences may result. These larger stories propel those whe artr
w.:thm them to reinvent the planet 15 2 new world garden. Rich and .
alike buy into the mainstrean recovery story and uct it our over their i‘:—“
e, i
;.Thc environmental crisis of the 1960s showed that 4] was not well on
the ga{-dun planet.” Rachel Carsan’s $ifent Spring alerted the nation ro the
dismuptive cffects of pesticides on the food cluin,® while the restip :}f.‘
miclear weapons raised the specter of the widespread effects of r*:lldiainu
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on biatic, especially human, life. In 1967, historian Tyan White Jr's clas-

sic article “The Historical Roots of our Ecologic Crisis” laid the blame for

ervironmental distuption on an idea: Christian arrogance toward nature.

“Cod . . . crcated Adam and, as an afterthought, Fve to keep man from

being lonehy” White wrote, “Ian named all the animals, thus establishing

his dominance over them. . . . Especially in its Western form, Chostiamity

is the most anthropacentric eligion the world has seen.” White’s assess-

ment was, “We shall continue to have a worsening ecologic crisis until we

reject the Christian axiom that nature has no reason for existence save to
serve man,” and the arficle brought forth crles of eribcism aver its assign-
ment of the ecological crisis tw a single cause. Critics such as Lewis
Mancrief responded that 2 more complex scenaric was needed that
included capitabsm, industrialization, the Amedcan frontier, mamfest
destiny, urbanization, population growth, and property ownership. Others
argued that the rise of science and echnology contributed to the ability of
humanity to dominate nature and to the idea rhar mechanistic scence
promoted the separatinn of humans from nature.!

The complexity of causes leading to environmental degradation as
well as efforts to conserve nature and its resources helped to spawn the
ficld of environmental history. In the 1970s and 1980s, an array of bocks
documented the loss of wilderness, the erosion of soils, ingreased urban
pollutions, and the decline of biotic diversity. The early successes of
environmental history helped to create an overarching narrative of envi-
ronmental dechine as one of the dominant themes in the field. By the mid-
1980z, [Jonald Waorster, William Cronen, and others identificd the plots
of many environmental histories as “declensionist.” Cronon compared two
different narratives by two different authors about the 1930s Dust Bowl of
the Grear Pluns, both with virmally the same title (The Dhosg Bowef and
Dust Bewol), and both published in the same year (1979} —one a story of
progress, the other a story of decline, Cronon wrote, “Although both nar-
rate the same broad serics of cvents with an essendally similar cast of char-
acrers, they tell two entirely different stories. In hoth texts, the story is
mextricably bound to its conclusion, and the historical analysis derives
much of its foree from the upward or downward sweep of the plot.” The
question ruised was one of the it berween storics and reality. How accu-
rately did these or any historics fit the events in question? Who were the
characters in the stories? Who was omiteed? Was all cnvirormmental his-

tory declensionist history® And cven if that were the case, did rhis insight
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I any way undercur the value of etivironmnental hisrory’s nsights into his-
torical changed _

By rhe 1990s, chaos and complexity theory further challenged ecology
and environmerntaf history. "The new approaches distupred the idey af a
balance of nature that humans conld destro
was nat the only major disturher of ap, evolved prehuman eCosystem,
Natural disturbances, such as toradoes, hurricanes, frres, and eartheuakes
could in an instamg wipe out an old-growth forest, demolish a meadoa, or
redircct the meander of 4 river. Humanity was less culprit
timn; nanite more violent and less passive. Krvironmental history meved

uway from assipning all destroctive changre to humans and toward chance
and contingency in nanre *

¥ but also restore, Humanity

and tnere vip-

¥ 0wn view 15 that both progressive and declensionist stories reflect
real warld history, but from different perspectives. Both apen windows
onto the past, bur they are only pargial windows depending on the charac-
ters inchided and omitred, The hinearity of the upward and downward plots
also masks contingencies, meandeﬁngs, Criscs, and punchuations, Inclurling
nature and its climatic and binti- ranifestations, however, adds complexity
and contingencies to the unidirectional plats of progress and decline.
Dzoughs, freezes, “little ice z2gres,” domesticated animals and plants, inva-
sive nonnative species, bacteria, viruses, and hurnans are aj actars who ape
oiten unpredictable and unmanageable, They inject uncerruintiss mto the
trajectories of progress and decline, As environmental historiun Theadore
Steinberg argues, “it is guite simply WINOE to view the natural world 25 4n
unchangimg backdrap to the past. Nature can upset even the best-laid, most
thotoughly orchestrared plans. . .. We muyst ackrawledge the unpre-
diceability tnvolved in Incorporating nature into human designs and, in so
doing, bring natural forces to the fore of the historical process,™
My vicw is that the new sciences of chaos and tomiplexity not only
reinforce the role of natural fores in environmental history, they also clual-
lenge humanity to rethink irs ethical relationship to naire. The now
stiences suggest that we should consider ourselves as partners with the
nonhumian world. We shoyld think of ourselves not ag dominant over
future {controlling and Managing 4 passive, external nature} or of nature
a5 donunant aver ys (casting humans as vietims al an unpredictable, vin-
lent nature} bur rather in dynamic relationship to nature us jes partner. In
the following pages | present a new pevspretive on the history of human-
s relationship to namre. T draw on the framework of Mogressive and
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new ethic of partnership with the nonhuman world.

In Reinventing Eden, Thegin b}rTnaInilng t]l‘:e II:OWTEJ:;::E:T:;; ;:-::11'1};;:
istory as 4 Recovery Warrative. 1 show how W1
;nr:sde::s hf: S:;j}ﬂr turning pujirnL lor hoth the pmgrr::fsivr:_ l:';n]lgh;cnxr;!::
stonies and the counrernarratives told by women, minerities, :rfn 1rm h.
irself. [ look at the ongns of the Recovery Marrative as I arub;_: t 1rlm:§d
biblical, ancient, and medieval history and the_n set out its politica ;
environmental codification during the Sucnt:m: BtTOIEILIfEC ::[ :
European Enlightenment. I tocus on the role of Lhrlsrja:j;r_g m1 :
mation of the Recovery Narrative and do not alitteIIIPt to 1n4_.1 u :f:..t.‘u:.t o
ence of udaisim or the Hebrew intf'.rpre_mrlon nf ﬂ_‘-c Cienesis ]:;; ;lmi
Although T am aware that a very farge am.} important 11jr+.?ratl_.1_r1: I:lri S.hi .m
inferpretation exists, my goal is not to reinferpret biblical sc uF : I-:._,u,;
write a history of religion, or to examine the dm’ﬂlﬂpment_n re Ig S.S
movements, denciminations, and sectg; nor do | attempt t:_lr review af asts; :
the vast licerature on Eden in Western culture or Edenic ideas in othe
: vughout the world.f 1
‘-‘-‘lt”?:hir;dc:z;ii the unpact of the mainscream Recovery Nlamn;t ;5
it comprises European culture’s development ‘:m.d tru'nsforlmatmn ;}mttz
New Warld. American stories—from John ‘\:Vlnthmps Puritan gat: <
Thomas Hart Benton’s manitesr clcstin].r—fu!lnw and re-create the p od
gressive Recovery storyhoe, Tlus powerful story of r‘cclzlumlll;‘g ::;n
redeenung a fallen earth by hmman labor becomes the major I]l_.ls:. 1{‘.511%3
for the westward movement and the effort 'io rt':makF indiger "
Americans in the image of Furopean culture. ‘l'_'.u.*sti:rn wilderness a
western deserts arc turned into gardens for }":.menu.?an settlers. o o
Throughout the ensuing chapters, T alsa |:'x_am1m: the second s [:r:;m__
what went wrong—the story of Earth in dec].me. From Pla'rr:JL :1 b__
1Javid 'T'horean, writers have noted the destruction of namure an ehpnzn_
lems of vanishing farests and fouled watc_r.'s. 1 set vut the nllneteem'm:tnt
tury origing of the tormantic counternarranye, #1:: C{_msen'anor; mov Tht:.
and the late-twentieth-century narratives of cnw_mnr?fl:nt'.l crisis, I
effects of development on nature, women, and mljmrlueiarzlp::; {;nd
larger counterstory of the loss of an evolved, earthly shundance s
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human cqualiry, Drespite nuances, hopefu! advances, gnd upward trenuls,
these counternarrarives of decline and loss relate the all-roo-regl EXperi-
ences of large numbers of people. The continued downward spiral leads to

hiealth is declining. This alsn js a story in which we live, It tog uffects our

hives. Over time the Recovery Nurrative with its two storylines—one of |
cy e , PART

Progress, the other of decline—hag shaped the earths landscape as well as
huran hopes, desires, and Tives.

Within the broad arc of the Recovery Narrative, nature jtsel has ey .
played a major rale in affecting outcormes, Despite the efforts of humans (“%}? Yo v i ﬂ/ {%ﬂ
to control the natural woarld, contingencies and crises have orcltred, G ' ~
Lurches, advances, und dips disrupt the apparent linearity of the narrative, /_ﬁ /iI y ' 11
Natural disturbarces mject unpredicrability and question the foundations ,()_ ,»{;‘-{Wf}@’?(g/// @/ ' (ﬁﬁfﬂfﬁf‘ﬂf’

of the narrative within the trajectory of modernity itself Fram Nuah'
Hood in Cenesis 7 to the volcanic destruction of Porpei during the
Rotman Empire (c.g. 79, to the Lishon earthquake of 1755 and Hurricane
Gilbert in 1988, numre has shaped human actions und linuted possibili-
ties. Nature’s actions along with new sciences thar Incorporate contingen-
cies and complexities into therr very ASSUMPLONS Suggest niew wavs for
humanity to relate ro the marerial world.!

Since the 1960s, T have witnessed enormous contentian within the
trajectories of progress and decline, Developers and wilderness advocates
are m continual conflice. (e group presses for ever greater profits at the
carth’s expense; the other struggles to save what remaing of wilderness on
the planet. In the final chaprers of the hook, ] explore possibilities for new
narratives about nature, 1 examine new ways of thinking about the humap,-
nature relationship sugyested by postmoden and posteolonial thinking, as
well a5 the implications of recent theoties of chaes and complexity, I offer
SUMe new ways to think about a mudtiplicity of stories and ntroduce jdeas
about nonlinear plats,

Throughout the book, 1 Suggest possibilitics for alternatives to domi-
nation based on g partnership between humanity and natere, F inally, [
Propuse an environmental ethic based o A partnership between humans
and the nonhuman world: rather than being either dominators ar victims,
People would covperate with nature and each other in Bealthicr, more just,
and maore ervironmentally sustainable ways. I show low complex inter-
CONLECHONS A1l Weave us ingo cvclical melodies and envelop us within
NEW emigrnatic, sucred rafes,
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S11E HAS TAKEN UF WITH A SNAKR NOW., THE OTHER ANIMATLS
ARE GLAD, FOR SHE WaY ALWAYS EXPERIMENTING WITH THEM
AND EOTHERING THEM: aKTr [ AM GLADY, BECAUSE THE SNAKE TALKS,
ANT TH1S EMARLES ME TO GET A REET, STE 5AYS THE SKAKE ADVISES
1IER TO LY THE FRUIT OF THAT TREE, AND 5AYS THE RESULT WILL
BE & GREAT AND FINE AND ROBLE FRUCATION. .. . ] ApBvISED HER
TO KREEP AWAY FROM TITE TREE. SHE Al SHE wWoulny't | rorsex

THUOUBLE, YWILL FMIGRATE.

—Mark Fusain, "Extraces from ddams Ddary’

Two grand historical narratives explain how the hunan species arrived at
the present moment in history: Both are Recovery Narratives, but the two
stories have different plots, one upward, the other downward. The frst
story is the traditional hiblical narrative of the fall from the Gurden of
Eden from which humanity can be redeemed throngh Chostianicy. Hut
the garden itself cun also be recovered. By the time of the belentific
Revolution of the seventeenth century, the Cliristian narrative had merged
with advances in science, technaology, and capitalism to form the mamn-
stream Recovery Narrative, The story beging with the precipitous fall from
Eden followed by a long, slow, upward atternpt to recreate the Garden of
Eden on carth. The oulcome is a better world for all peaple. This first

IX
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story—the mainstreamn Recovery Narrative—is 4 story of upward progress
in which humanity gains the Power o manage and control rhe cartly,

The second story, also a Recovery Narrative, insread depicts a long,
stow decline from 2 prehistoric pust in which the world was ecologically
more pristine and society was more cquitable for all people und for both
genders, The decline continues to the present, hut the possibility and,
ndeed, the absohite necessity of precipitaus, rapid Recovery exists today
and could be achicved through a sustainable ccology and an equitabie soci-
ety. This second story is one told by many environrmentalists and feminists,
Buth storics are enormously compelling, and both reflect the beliefs

and hopes of many people for achueving a better world. They differ fun-
darnentall}", hersrever, on whe and what wing out, In the mainsreeam story,
humuniry regaing its life of easc at the expense of the earth; in the envi-
ranmental story, the earth is both the victirm of cxploitation and the ben-
cficiary of restoration. Women play pivotal roles in the two staries, as
cause andfor victims of decline and, along with men, as restarers of 2
teclaimed planet. Bur, T arpue thar a thied story, one of a parrnership
hetween humanity and the earth and between women and rmen, that draws
on many of the positive aspeets of the two stories is alsa emergmg. In this

chapter T develop, compare, and critically assess the roots and hroad out-
Linies of these stories.

THE CHRISTIAN NARRATIVE

The Christian story of Fall and Recovery hegins with the Garden of Fden
as tald in the Bible. The Chsistian story is marked by a precipitous fall
from a pristine past, The initial lapsarian moment, or lass of innucence, is
the decline from garden to desert as the first couple is cast from the Kght
of un ordered paradise into 2 dark, disorderly wasteland to labor jn the
earth. Insteud of giving fruit readily, the earth now extracrs human lzhor,
The blame for the Fall is placed on waman,

The bibiical Garden of Fden story has three central chaprers:
Creativn, temptation, and expulston (later referred to as the Fall). A
womnan, Eve, 15 the central actress, and the storys plot is declensionist (a
decline from Fden) and tragic. The end resulr is a poorer state of bath
nature and huenan nature. The valence of womman js bad; the end valence
of nature is bad, Men become the agents of transformation, After (he Fall,
tuen must labor in the earth, to produce food. They become the earthly
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saviors who strive, through their own agrimltural_lalmf, tnl rc—cr}t:at'f t]h_*,
lost garden on cartly, thereby taening the tragedy of the Falllmtu t ]m- com
cdy of Recovery. The New Testament adds the Resurrcctmn—lt lf{ t11.'1‘.|1f:
wllf:n the earth and all its creatores, cspecially lumans, af': relunite . 1.-.:1t 1
(lod to recreate the original oneness in 2 heavealy pamchise, The -hlhhczll
'F.‘all and Recovery story has become the mainstream nareative shaping and
legitimating the course of Western L'l..lltl..li‘ﬁ.- N N ]
The Bible offers two versions of the Chrstian origin story that pre
ceded the Fall, Tn the Genesis 1 version, God created the land, sea, gmﬁii
ferbs, and fruit, the stars, sun, and moon; and the birds, whales, cattle, an
beasts, after which he made “man in his own image . . .' male and fmrmle
created he them.” The couple was mstructed “to be ﬁ'unﬁl] and multiply,
replenish the earth, and sabdue ir,” and was gl“fl "‘dun.nmon over the fish
ol the sea, the fowl of the air, and over every living rhing that moveth on
the face of the earth.” This version of creation 1s thought to hawve been con-
tributed by the Priestly school of Hebrew scholars in the fifth century 5.C.E.
These scholars edited and codificd carlier material into the first five bo-nk:i:
{ar Pentateuch) of the Old Testament, adding the first chapter of (;‘rcnesm.

The alternative CGarden of Eden story of creation, remnptation, arfd
expulsion {Genesis 2 and 1) derives from an ::ar].lil:r school, Writers in
Judah in the ninth century ®.c.E. produced a version -D'F thtﬁ Pentateuch
known as the J source, The Bosk gf J, or the Yahwist vtrsmr} .(smce Yahu._reh
is the Hebrew deity). These writers recorded the oral tt’%dltlnns cml?:udmd
in songs and folk stories handed down through previous centuries, I_n
addition te the Gurden of Eden story, thess records include the heroic
narratives of Abraham, Jacoh, Joseph, and Moses; the escape from Egyvpt;
and the settlement in the promised land of Canaan.

In the Genesis 2 story, God first created “man” from tl.le dust. The
name Adam derives from the Hebrew word adamg, meaning Carth. ar
arable land. Adama 1s a feminine noun, meaning an earth that gives birth
to plants. God then created the Garden of Eden, the four rivers that
flowed fram it, and the trees for food (including the tree uf'“hﬁ: and ,El.m
tree of the knowledge of good and evil ia the center). He put “the man” in
the garden “to dress and keep it,” formed the bin_:ls and bcas? from dust;
and broupht them to Adam to name. Only then did he create “the womand
from Adam’s rib: *And Adam said, This 15 now bone of my bones, an
flesh of my tlesh: she shall be called Woman, becausc she was taken out of

L
IT1:IL.
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Biblical scholar Theodore TTieberr argnes thar the Yahwists Eden
uarrative is told from the perspoctive of an audience cutside the garden
familiar with the post-Fdenic landscape. The use of the word before in the
Pheases that deseribed God making “every plant of the field before i was
in the earth,” and “every herb of the freld hefore it grow” signify the pas-
turage und field crops of the post-Fdenic cultivated land in which the lis-
teneris situared. Similarly, the phrases thar note that “Ced had not cansed
it to rain upon the carth” and thar “a mist from the earth” came that
“watered the whole face of the ground” indicate a post-Edenic rain-based
agniculture centercd on cultivaran of the adapme, or arable Lland !

The Garden of Fden described in Genesis 2, however, is a different
landscape from that of the post-Lidenic adwma; it is filled with spring-fed
watet out of which the four rivers flow, T contwns the “heasts of the field,”
“fowls of the ait,” cartle, snakes, and fruit reeces, including the fir, as well as
humans “to dress and keep it.” The image of the garden in which animals,
plants, man, and woman live together in praceful abundance in g weil-
watcred garden is a powerful tmage; it prevides the startieyr and ending
points for both plots of the overarching Recovery Narrarive,

Hiebert compares the garden to 4 desert oasis irmgated By springs.
“The term ‘garden’ (g2n),” he notes, “is iself the commaon desigmation in
biblical Hebrew fur irrigarion-supported agriculture,” Irigation agricul-
ture wus typified by the river valley cvilizations of Mesopotarnia and
Egypr, in which rivers overflowed onto tle land and water was channeled
uito ditches running to fields. Of the four rivers mentioned 1n Genesis 2,
rwo are the Tigris (Fliddekel) and Euphrates of Mesopotania, while the

Pison and Gihon “are placed b the Yahwist south of lsrael in che areq of

Arabia and Ethiopia (2:11-133, and have been identifred by some as the
headwaters of the Nile,” notes Hicbert, The Edenic landseape is thus
spring-fed, river-based, and irrigated, whercas the post-Edenic landscape
imtiated by the remptarion is rain-hased. [rrigation itsclf fater becomes a
rechnology of humanity’s hopud-for rerurn to the garden.

Genesis 3 begins with “the womums” termpration by the serpent and
the consumption of the fruit from the tree of the knawledge of good and
evil. (In the Renaissance this fruit became an apple, owing to a play on the
Latin word bad, or mmakiern, which also means apple). The story details the
Inss of innocence through the couple’s discovery of nakedness Follawed by
Giod's expulsion frorm rhe garden of Adum and his “wife,” wham he now
calls Fve, hecausce she is ra becorne “the mother of all the living.” Adan is

THE FALL FROM EDEN
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Fig. 2.1. &dam and Eve oniter the enclosed, circular Garden of Eden in IGEMED-UT:E;;B;FEE'
Life-ar'u:l the Tree of tha Knawlodge of Good and Bal are at the Ir;nmrdm:;enﬁn?; f.-:::g cnr-lsn'
i i Lhsx Garcleh. Ludolphus de Saw . !
a leurtaln, while the four rivers fiow from : : : ta
h!!rﬁ-.ld'utl::r-_-rp Gerard Lol 14870, Courtesy af the Huntington Lbrary. San Maring, Calilarma
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:‘lnndcn:{ned tF et bread “in the sweat of thy face ™ and is “senr forth from
i gerden of Eden, to il the ! '
. ground (the wdoma or arable L
whence he was taken,” the same ads i N
. the #a torwhich he will rerum af
But becanse Adam has Listen is Wi e, T
ed to his wife, the adama was oy !
s \ s cursed, ]
;n;id,t'}::}s‘rllz» would henceforth grow in rhe ground where the “l:erh :F :]T5
e teld crops) muost be grown for bread. Afy )
Adrer the couple’ i
God places “at the cast of th Y
€ garden of Eden” : i i

sword to guard the tree of Jife o 7 e cheribim and e
. T I!zc Im;is{cupe nta which Adam and Eve aee expelled is described by

van Risenbery in 74 Keology of Eden. By 1100 i
farting the hills of Judea ain e e

4 and Samaria in Canaan with medr
plows and planting wheat, barl pens and ot
\ oy, and legumes such as 3 1
Ty e 5 peas and lentils,
sheep, goats, and cartle, and grew grapes in vi i
o Dt oo ; Brapes in vinevards, olives
3 g%, apricots, almonds, and 1
_ ) _ . omepranates
;-r;har;{s. W'};::Ire least disturbed,” Eisenberg notes, “the landsirpe Was [:]
oIt of open Mediterrancan woodland wi
ot : . - - with evergreen oak, Al
pl-llm],j and pistachio. . . . Elsewhere this would dwindle o . k,a mgit;'
tsh:J % ind h:r;nshsuch s Tosenmary, sage, summer savory, rock rose, and
my buinet. The settlers cleared 3 s fo .
good deal of this forest fo
and cropland.” They ¢ in i  laod
. ¥ captured water in cisterns and pe d
retamn the rich, but shatlow red so; ! e drer o
. oil for planting, using the drj
Pasturage. The arid hill country in wh; und pastursge oo
: 1 ch arable and pasturage langd
mingled was therefore the landsca ited by (e
scape that . i

descendants of Adam and Eye.” 7 T ol B nhabicd e

. Cienr_-sis 4 recounss the fate of Adam and Eves sons, Abe] {"keeper of
secp ~—a pastoralist] and Cain {(“tiller af th N
b : e ground™—a farmer). God
accepts Abel’s Jamb us a first fruit, byt pe: i (i “fru

- » DUt refects Cain's offering of the “fru:
tuf :]];Le gml.;nd, Brtown on the gidamy, Although the semifomadic ;:t
aralists and farmers of the Near Fuse of 1 i ;

. : e Ne ten existed in mutual support
E:-::r aJ:n:] Icngaied m conflice, Cain' killing of Abe] may reprcsenf l]?mrl;
at contiict and the historical ascendancy of s
nat con ¥ of settled farmers over nomad;
Fa:;or]df;:s. A second explanation sterns trom the fact that Tsraelite E?Tnz
0 the Jull country incorporated hoth farmin i |

; | g and pastoralism ingo 1 sub-
Sastence way of life. Acenrdin '

: w: ] g to Tiebert, dhe elder son was res i
fEr the ti_[]_mg of the land, whercas the ¥oUnger 5ot was the 1:1&::2-0 ;T]tl:lfc
:-,1 I;:elp. Hickerr argues that Gods banishment of Cain after the killin u:'
{ ©* represents a prohibition against scrtling disputes througl I
o putes through the kifling
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Fig. 2.2, In tne background Eve, tempted by the serpent, holds the apple from the Tree of the
Hhiowdedge of Good and Ewl as Adam 1ooks on. In the foreground Adam and Eve, hawng tasted
e Pruit, are eapelled ram the Garden. na loager in lechatep, leaving the argal with tha flany
ing sword to goard the Trae of Life. Adam and Evwe with 8 Serpent fraom Hewres & ('usage de
Rome, 1485 by 1, ), de Pré, Reproduced in The Gargen of Eden Gy fohn M, Prest, 1982 and
anglnally fram Medieval Gardens by Sir Frank Cnep, 1924 Reference (shelfmark) 19183 4,26,

When human beings fell into a more labor-intensive way of life, their
view of nature reflected this decline. Nature acting through Clod meted
cut floods, droughes, plagues, and disasters in response to humanity's sins
or bountiful harvests in response to obedience, J. 1., Russell notes thar the
Christian Interpreter Paul “regarded the whole of nature as being 1n some
way invalved in the fall and redemption of man. He spoke of nature as
“groaning and travailing” {Romans 8.22}—strving blindly towards the
sume godl of unien with Christ o which the Chureh 15 tending, unnl
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firally it is re-established in thar harmony with man and Godf which was
disruptad by the Fall.” While the ferm faff to characterize the expulsion or
going forth from Eden is absent fram the Bible, it hecomes commonplace
e the ensuing Christian tradition, Beginning with St Aupustine, rthe
stoty is interpreted as a Fall thar can be uidene by a savior,?

Hefore the Fall, nature was un eutitely positive prosence, 7'he garden,
which is the beginning and end of the Recovery Narrative, is an wdealized
landseape. The beasts and herbs of Genesis 1 are described as “very yaod,”
as are the cartle, fowl, beasts, and trecs in the Genesis 2 Crarden of Fden,
The dust of Genesis 2, from which “man” was formed and which was
watcred by “a mise from the earth,” is pasitive in vulence. The ground, from
which the other crearures are made is positive as well, But afrer the cou-
ple disobeys (ad, the ground is cursed. Adarn eats of it ipy sarraw, and it
brings forth thorns and thisrles, The serpent changes from being “nare
subtle” than the other beasts 1o being “cursed above all carte und above
cvery brast of the field.” In the Christian tradition, the ihorns, thistles, and
serpent symbolize barren deserr and nfertile ground, a negatve natyre
tram which humanity must recaver to regain the garden,

With the Fall from Edecn, humanity abandens an  original,
“untouched” natare and enters inte history. Nature is now a fallen warld
and humans fallen beings. But this Fail through the lapsarian moment sets
up the opposite~—or Recovery—moment. The effort 1o recover Iden
henceforth encompasses all of human history. Reattaining the lost garden,
1ts life of case from abior, and irs InRocent happiness {and, T wonld add,
the potential for human partnership with the earth) become the primary
buman endeqvor The Eden narrative is, according to H::m}* Croldschmids,
“astory of eriginary presence which s subsequently usurped by difference;
tnd then of a final presencc, reinstituted, sweeping away the unfortunate
misadvenyre, ™

The Recovery stury begins with the Fall from the gurden into the
desert {and the loss of ap original partnership with the lund), moves
upward to the re-creation of Eden on earth (the earthly patadise}, and cui-
runates with the vision of utraunment of a heuvenly paradise, 4 recovored
garden. Paradise is defined as heaven, a state of bliss, an enclosed parden
or park—un Eden. Derived from 1 Sumerian word, paruidive was once the
naume of 2 fertile place thar hud become dry and barren; the Persian wrrd
for parlz, or enclosuse, evolves through Greek and Latin g tuke on the
reaning of garden, so that by the medieval peiod Eden i depicted as an
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i i it plow
i forced to Ll the baren ground wi
i . After the expulsion from Eden, Adam is i e
FIerJ. zx.:n AG EEI Andrgini, *Adama,” |'4dame, Sacra Raprasentattare {Medan, 1617,
rem—— Courtesy of the Huntington Library, San Matlno, Galitermla

i After the Fall, nature becomes & dsonderly wilderness in which E!n:n?als. whn;lr;m.
FIE_- 2-‘1. h rmcu . de':-crur each othed, wWiile Adam ard Bve are toreod ta live in ca-'ﬁﬁmmne

o IL:D :sclvrl;‘,l}; in shing. G B, Andreind. "Eua, ﬁ.damc:_..‘ LAdann, Sam.'a Raprlf:;:.;r;ia
Clam?hﬂilall'l 1617y, p. 115, Courtesy of the Huntington Liorary, San Marino, Ca
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enclosed garden. The religions path to a heavenly paradise, practiced
throughout the caely Christian and medieval periods, incorpotuted the
protaise of salvation to atone for the origimal sin of tasting the forbidden
frut. Tn the Christian stary, time has two pnleﬁ—b:ghming and end, ere-
ation und salvation,

The resurrection or end dranm, heralded in the New Testament, envi-
sions an earth reunited with God when the redecnied earthly garden
merges inte a higher heavenly paradise, The second coming of Christ was
I uccur cither at the outset of the thausand-year period of his reign of
peace on earth, as foretnld in Revelation 20 fthe anllennium}, or at the last
yudgment, when the Githfiul were reunited with God ar the resurrection.
Since medieval tumes, millenarian seces huve awaited the advent of Christ
on earth,"

The Parousia is the idea of the end of the world, expressed as the hope
set forth in the New Testament thar “he shall come again 1o judpe both
the quick and the dead.” It depicts a redeemed earth and redecmed
humans. “The scene of the fituee consummation is a radically transformed
carth,” wiites A L. Moore. Pargrria derives from the Latin puarery, mean-
ing to produce or bring forth, Hope for Parousia was a motivating force
behind the Church’s nussionary work, both in its eatly development and
in the New World; Christians prepared for this expected age of glory when
God would enter history. Moore notes, “T'he comnng of this Kingdom was
conceptualized as a sudden catastrophic moment, or as preceded by the
Messianic kingdom, during which it was anticipated that progressive work
wolld take place, ™

THE MODERN NARRATIVE

A secular version of the Recovery story becarne paramount during (he
Scientific Revolution of the seventeenth century, one in which the earthy
itself becanie a new Eden. This is the mainstream narrative of moedern
Western culruge, one that continues to this day—it is gur story, one so
comnpelling we cannot eRcape its grasp. In the 1600s, Curopeans and New
World colonists began 2 massive effort to reinvent the whole earth in the
mmage of the Garden of Cden. Ajded by the Christian doctrine of redemp-
tion and the inventions of saence, technology, and capitalisim, the lony-
term goal of the Recovery Poject bas been to nien the entire earth intg g
vast oultivated garden. The seventeenth-century concept of Recovery
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TABLE 2.1,
REINYENTING EDEN:
NARRATIVES OF WESTERN CULTURE

Chrlstan Madarn Envircnmentallst Ferninist

B isti Matriarchy
Golden Age Pristine _

Fden & Wilderness ar Equality

Farl Dark Ages Ecalogical Crisis Patriarchy

i i BissanG Environimental Feminizt

Rirth of Christ Rengizsance et MR

Heaven Enlighteriment. Restored Earth Emancipaten,

Capitalism Equaity

came e mear mete than Recovery from the Fall, It also f:nmilred restorz-
ting of health, reclarnation of land, and recovery of property. The strong
mterventionist version in Genesis 1 validates Recovery througlh d{.![l'lln"'l"
riom, while the softer Crenesis 2 version advocates dressing and keeping the
gun_{cn throngh human munagement (stewardship}. Hum.an lahor would
redeem the souls of men and wornen, while the earthly wilderness would
I redeemed through cultivation and domestication. © .
The Garden of Eden arigin story depicts 2 comic or hap1p}r Emm of
hurnan extstence, while the all cxemplifies a trawrie state. Srocies .lmd
descriptions abour nature and human uature told by explorers, culnmsr_ﬁi
settlers, and develapers present images of and muw_'mun.r between comic
{positive] or tragic (negative) states. Northrop Frye describes the Iclcmt_nrs
uf these twa states, In vomic storics, he notes, the human world is a com -
munity and the animal world comprises domesticated Aocks ':1nd bln:[s_ of
I‘.u;::j.cc.r‘rhe vegetable world is a garden or park with rrees, ‘r:r’hl]f.‘ the min-
erid world s El-CiTjr' or tenple with precious stones and sturlit domes. And
the unfarmed world s depicted as a river [n tragic staries, thL: hur.nan
world is an anarchy of individuals and the animal world is filled with birds
and beasts of prc};{!ﬂudl as wolves, vultures, and serpents). The vc.gc:mhhr
world is a wilderness, desert, or sinister {orest, the mineral world is filled
with rocks and muins, and the unformed world is 2 sea o1 fload. ;"L_Il of these
clements are present in the owo versions of the Recovery Narrative, ™
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The plot of the tragedy moves from a better or cormic state 1 2 worse or
wagic state (from the Garden of Eden to a desert wilderessh. The comedy,
on the other hand, moves from an initial P state to g comic nurcum:;
{from @ desert to a recovered gatden), Thus, E'hf_‘: Privary narmative of Weste
culéure hus heen a precipitous, tragic Fall from the Garden of Eden, followed
by a fong, slow, upward Recovery to convert the fllen world of deserts and
wilderness into a new earthly Eden. Trapedy 15 mirmed into comedy theourh
human kshor in the eurth and the Christian faith in redernption. During rhe
Scientific Revolution, the Christian aned madem stares merged to beoome
the mainstream Recovery Narrative of Western cubnire {ser table 2.1},

THE ROLE OF GENDER

The way in which gender is encoded into the mainstream Recovery
Nurmvartive is crucial to the structure of the story. In the Christian rraditimi,
Ciod-—the oniginal oneness—is male, while in the garden the worran

(Eve) is subordinate to the man (Adam). The fall from the garden is
caused by the woman, Eve; Adam is the mnnocent bystander, forced to pay
the eonsequences as his sons, Abel and Cain, are constrained to deufcln;'l
pastoralism and farming, While fallen Adam becomes the inventor of the
raols and technologies thar will restore rhe gurden, fallen Fve becomes the
nature that must be tzmed into submission. In much of the imagery of
Western culture, Eve is inhetently connected 1o and assoctated svmboli-
cally with nature and rhe garden. In the Eutopean and American tradi-
tions, male science and techuology mirigate the effects of failen nature.
The good state thar keeps unruly nanire in check s mvented, cngineered,
and operated by men, und the good coonemy that organizes the lubor
needed ter restore the garden histerically has been male directed,

1 In Western culture, nature as Fye appears in three forms, As original
Eve, nature is virgin, pure, and light—Jand that is pristine or barren but
has the potential for developrment, As fallen Lve, nature is disorderly and
chaotic; a wilderness, wasteland, or desert requiring imprm’emcnt;' dark
and witchiike, the victim and mouthpiece of Satan as serpent. As morher
F_Jve, nature is an improved garden; a nurturing carth bearing fruit; a
ripened ovary; maturity, Original Adam is the image of God as creator,
i.m'tial agent, activity, Fallen Adam appears as the agent of eurthly trans-
tormation, the hero who redeems the fallen land. Father r’Ldan:l is the
wnage of God us patriarch, faw, and rile, the mode] for kingdom and state.

THE FALL FROM EDEN

These denations of niature as fermale and agency as male are encoded
as symbols and mihs inte land that has the potential for development but
needs the male hero—Adam, But such symhads are nar “essences” heoaige
they do not represent characteristics necessary or gssential to being fermnale
or ;rlale,'-rh::}r arc historicully constructed meanings derived from the on-
jEN sturies of Faropean sertlers and the cultural and economic pracrices
they trunsported 1o and developed in the New World, These gender sym-
bels are not immutable; they van be changed by exposing their presence
and rethinking histore

The male/female hierarchy encoded into the Genesis texts both con-
suacusly and implicitly soclalizes the young into behavioral patrerns, Eve,
after ingesting the fruit, is told she will be ruled by her husband, and the
conflation of animals with women as helpmates is alsn explicit, Tn all ver-
siang of the story, Eve became Adams “wite” after the two became one
flesh, and she 1s to be “ruled over” or “dominated” by her husband after she
disobeys God.

But there is another way to read the gendrered message. In the femi-
st reading, Genests 1% simultaneous creation of men and women indi-
catca their patential equality ("male asd fernale created He them™).
Recavery, therefore, i1s an cffort to reclaim an ariginal gender equality or
rarmership, Genesis 2, on the other hand, depicts the creation sequen-
trally, first, of a real, material male body from dust and, second, woman
trom the body of the male. Hence Ewve 1s second in the order of creation,
wnplying the subjection of woman to man.* But some feminists drgue that
Eve iz nor dervanve of Adam; he was not awalie at her creation, nor was
he even consulted in advance. “Like man, woman owes her life salely 1o
Ciod,” states Phytlis Trible, *to claim that the b meuns inferionty or sub-
ordination is to assipn the man qualities over the woman wluch are not in
the narrative itself.” Eve’s role in inttiating the Fall can also he debated.
Ws she the weaker, more wilnerable sex and henve susceprible to the ser-
pent’s tempratien? Of, was she actually the First Scientist—the more
independens and carious of the two—as i the Mark Twain epagraph
above, In this rl::ax_{ing, Eve was the one whe questioned the established
order of things and initiated changre. As original biclogist, Fve talks to the
stiake: und nature rather than to God as does Adam. As prototypic scien-
tist, Eve could hold the key to recovering Pden through a new scicace.'”

While the Bible does not employ the term partnsr for the male-
lemale relutionship, today seme peaple are rethinking the Genesis pas-
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SWICS 1n ren-nsluf partnership, Theologian Ray Maria McNamary inger-
prets the creatinn story in Cenesis 1 in terms of 2 partnership berw
: ‘ : : ; sen
]L(_:or.! and the carth, She notes ghar aithough God said “Let the varih hri
" ) e rin
arth grass and herb” it was aerially the earth 2s an ack ;
“broughr forth grass and h 40 At e
o grass and herh .. and the tree yiclding fruir.” Another con
TIBUTON t0 & partneship interpretation is made by the Reverend William
M. Boyce Jr,, whe offers a free 1 slati ‘several of i
y - dnslation of several of the Genesis verses
O pPOrTruys i L ) . e
portrays Adam and Tve as helpers, pattners, and colleagues 1o one

another and : ho v i
nd 2 God who views the whole of CTBALION U8 VeTy, very good, ™

STEWARDSHIP VERSUS DOMINION

\If"fhﬂc jfllc role of gender is contral o the story, equally critical 1s ok ;
flon of human dominion versus stewuardship of 11-.11:111'& It Gen '_3_‘51;3‘“?'
acceptcd_as the ethical maodel, as it s in [natnstresm '\M:s';ern cull:-.::::th :
the domination of nature could be interpreted as the jdeal at!m::a i”
Recovery, But if Genesis 2 represents the ethical jdea) {humais as st};u ?
ards over the arumals), then Recovery could meun that humans are ﬂ:r
carctakrr_s and stewards of nature. The Rible and the Torah, in Chyist; i
and Judaic rraditions, provide interesting vatiations on the la;u Lage l: ’;ﬂ
tWo creatton storics leading to dominance or stewardship., R

':l"he. tlt:rms deminion, masiery, suhduing, conguering, and ruftrg pre-
dum_m:atc i different translations of the Genesis 1 stnr}: in order th]:
::L:llurnmmn, Ten and women mast “be frnitfu),” “he fertile,” “become Ina::f

- n : EET : .
) :::lr:ra“s:]; ) iiglllln}l!ty;l gn:w in :auml:acr," “have many children,™ and th:n
‘repl r W5 hilup,”and "people” the “earth” o the “land.™ If the
tall from Fden entails the Ings of immortality bestowed by the trec of life
hi.liﬂ‘lans can henceforth attain immortality anly thmuglrl sexual pro .
a:mn. Thus, in the mainstream story of Western culture, 1o remf:erctr]f
(J_Ell'dtl‘l of _Edcn means that people must not only mm:::rr the earrhle
wilderness into a garden, but must also replenish the earth by expand .
the hamun pepulation aver space and time. The Cenesis 1 v:thi ’ | e
that humans must “replenish the earth and subdue Etx vistorion
L¥nn White I aggued ia 1967, it is *“God's will ther ‘
for his proper ends, ™

| {renesis 2 presents Stewardship as an ethical aliernative the domi-
u_amfln of mature, God puts “man” into the Gurden of Eden and instruets
hirn “to dress it and to keep it” The Genesis 2:15 ethic s ofte o

L ' r
Or, as historian
min exploit nature

1 interpreted

THE FALL FROM EDEN

as the stewardship of nature, as opposed 1o the Crenesis 1:28 cthic of
dorainion or mastery, Tn Genesis 2, the earth is a garden—a local plot of
lund rather than a wast area for sparial conguest—and the man b com-
manded to “dress,” “keep,” “tend,” “guard,” and “watch over” it. According
to ecologist René Dubos, God "placed man in the Garden of Eden not as
a master hut rather in a spint of stewardship” For many relygous seers
wishing ro embrace an conlogical ethic, stewardship is the most persuasive
erhic that 1s also consistent with biblical traditions. Stewardship 13 a care-
taker cthic, but 1t is still anthropecentoe inasmuch as nature is created for
hurnan wse Marcover, Nature ts not an acrar, but s rendered docile.
Throughout meost of Western history, the biblical mundates of stew-
ardship and dominion have somctimes been explicitly separared and at
ather times implicitly merped. For example, medieval enclosed gardens
were often protected, carefully stewarded spaces, while eighreenth-century
carden estates were vast displays of dominion and power. Early Americun
furms ranged from small patches in the forest tended mainly for family
provisions to large planeacions and capitalist ranches that dominated the
landscape. While the former exemplify potential partnerships between
hurmanity and the land, the latter represent the potemial far human mas-
tery over the earth. Colonists, planters, and westward ploneers often
explicitly cited the Genests 1:28 mandate in order o justfy expansion. In
Woestern culture, the Genesis 1 and 2 accounts have usually been con-
{lated. In the mainstream Recovery project, humanity has tuned the
entire garth inte a vast garden by mastering nature, The Genesis 1:28 ethic
ot dominion has provided the rationale for the Recovery of the garden lost
n Crenesis 2 and 3, submerging the stewardship ethic of Genests 2:15.
When Adam and Eve tasted the fruir of rhe tree of the knowledge of
rood and evil, humans acquired their potential vrniscence of nature.
Wanting to become more like God, humanity bas craved knowledge of
cverything. Sinece the seventeenth century, mamstream Western culture
bas pursued the pathway o Iiden’s Recovery by using Christianity, sci-
ence, leclmelogy, and capitalism in concert. That human dominion over
naturg, hoswever, has costs in terms of the depletion of the planets
resources. ™
The Genesis stories provide two ethical alternatives, dominion and
stewardship—hoth of which are anthropocentric. They do not explicitly
acknowledye nonanthropocentric cthics, sach as ecorentrism 1n which
humanity Is only one of a number of equal parts—an ecocentric ethic nor
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is hiocentrism a passibility, in which value js grounded m life itsclf, rather
than being centered on humanity: But another form of ethics is the part-
fzurship ethic I propase that pusits nuture and humnaniry as equal, interuct-
ing, mutuaily responsive partnets (see chapter 11). This ethic cimbines
human actions and nature’s actions in a dynamic relationship with cach
other, Here nature is not creared specifically for human use, now are
wotnen and animals scen as helpriates for *man.” Rather, human life and
biotic life cxist in mutual Support, reciprocity, and partnership with cach
In'rher. CGardens could cxemplfy places in which the practice of gardening
15 4 careraking of the soil and the life it penerates =

ENVIRONMENTALIST AND FEMINIST NARRATIVES

An alternative to the muinstrearn story of Fall and Recovery is told by many
envirenmentalists and feminists, This second narrative IJCrgiﬂE m a ‘Smnc‘—
Agcl Garden of Eden and depicts a gradual, rather than precipitons, loss of
a pristne condition, It uses archeological, anthropological, and ecological
data, along with syth and art, (o re-create 2 story of decline. Both environ-
mental und feminise accounts idealize an Edenic prehistory in which both
sexes lived in harmony with cach other and nature, hut thcv‘are nevertheless
compelling in their eritique of environmental disry ption and the submugation
of both women and nature, When viewed critically, both can contribute o
4 new nurrative of sustainable partnership between humanity and narure,

1 One version of the environmenral narrative is cxernplified by the wark
:::f philosopher Max Oclschiaeger, Paleolithic peeple, he notes, did not dis-
tinguish between narure and culture, but saw themselves “us ope with
plants and animals, fivers and fovests, as part of a larger, CHCOINPassmyg
whole. .. " 1n rhat deep pust, people in guthcringf]'mntiﬁg basds lived sus-
tainably and “comforrubly in the wilderness,” albeit wiehin cycles of want
a_nd plenty. Contained within the sacred oneness of the Magna Mater (the
Cireat Mother), hunters followed ritnals that respected animals and
+:_r|:mycd rules for preparing food and dispusing of remuins, Cave paintings,
tor example, reveal human-unimal hybrids that suggest identity with the
Magng Mater, while the cave itsedf is her womb, Although mivth rather
jrlmn science explained life, Stone-Apr peoples, uroues {.}EISEII]EL'(!E"&I', were
Just as intelligent as their “madern” counterpurts,® )

{ebschlacger sees humankind’s emergence from the oripinal oneness
with the Magna Mater as the beginning of a wrenchiog division, just as
barth 15 u traumatic separation from the human mother, He writes, Moo
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one knows for certin how lony prehistoric peopls ensted in an Edenlike
condition of hunting-guthering, but 200,000 years or morc s not un
unreasanable estimate for the hegemony of the Great Hunt, Even while
Iumunkind lived the archawe fide, clinging concepmally to the bosom of
the Magrae Mazer, the course of culrural events contained rhe seeds of an
apricultural revolution, since prehistore peoples were practicuy tudimen-
cary farming and anirnal husbandery™
Oelschlasger’s narrative 15 ane of pradual decline from the Faleolithic
era rather than a precipitous fall as depicted in the Genesis 3 story. Near che
end of the kst ke age, around 10,000 b.c.e, changes in climate disrupted
Paleclithic ccologcal relations, Animals and grains were gradually domesti-
cated for herding and coltivation, heralding a change o pastoral and horti-
cultwral ways of life, particularly in the Near East. Cnee hemans became
agriculmrises, Oelschlacger observes, “the almost paradisiacal character of
prehistory was irretricvably lost.” Differences between humans and animals,
male and female, people and natire became more distiner® TTumanity lost
ihe intimacy it once had with the Magma Mane: "Western culture was now
ulienated from the Great Mother of the Paleolithic 3Lind. ™
The first cnvironmental problems stemming from lanre-scale agnenl-
ture occurred in Mesoporamia, Canals stretched fram the Tigris to the
Euphrates, bringing fertility to thousands of square miles of cropland; but
as these irrigation waters evaporated, salts accumulated in the seils and
reduced productivity. Orelschlager suggests that agriculture marks a decline
from an Edenic past: “If the thesis that agriculture underlies humankind's
turn upon the covironment, cven i out of climatological exigency, s
cogent, then the ancient Mlediterransan theater is where the “fall from
Paradise’ was staged. .. ™
In the Near East, the great town-based cultures emerged around 4008
..k By abour 1000 sk, the ancient mibes of Yahweh had become 2
simgele kingelom, ruled by David, that practiced run-based agriculture, The
God Yahweh above the earth represents a rupture with the Magna Marser
of the Paeolithic cra and a legitimization of the sertled agriculture and
pastoralisin of the Neofithic era. The Hebrews rebelled against sacred ani-
mals as idols and placed Yahweh as the onc god above and outside of
mature. Time was no longer viewed as o eyelical reteerm, but as a linear his-
tory with singular determinacive events. As the “chosen people,” Hebrew
agriculturists and pastoralists became part of 2 broad-hased transition
from gathermg/hunting to fanmng/herding.™
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Eealogically, the fall from Fden, tald in Cenesis 2, may reflect che dif-
ferences betwern guthering/hunring and tarming/herding initiated thou-
sands of veurs eatlier. In the CGarden of Edens age of pathenng, Adam and
Eve pick the frnes of the trees withour having to lubor in the eartl. The tran-
sition from foraging and hunting ro sertled agriculture toak place sorme 9,000
to TO006 years ago (P000-8000 n.c.k.) with the domestication of wheat and
Larley in the oak forests and steppes of the Near Fast, Around 5,000 years
ago (3200-3300 n.e.g.), fruits such as the ofive, prape, dare, Pornegranate, and
fryr wore domesticuted, By 600 e.c.E., when the biblical storics wen codified,
it trees were onftivated dwcughout the Newr Tast. 'The Genesis 2 stOry
may reflect the state of farrning at the time and the lahor repired o lling
fields as oppased to teruling and harvesting fruit trees. ¥

The tilling, planting, hurvestlinyg, and storing of wheat and barlev repre-
sents 4 furm of settled agriculture in which the earth was managed for prain
production, “By the time the Cenesis stoties were composed,” writes John
Passmare, “man had already embarked on the task of transforining nature,
In the Genesis stories [he] justifies his actions.™ In Clenesis 1, rhe anthro-
pocentric Gad of the Tlebrews commiands thar the earth be subdued. This
represents a rupnure with the nature yods of the past that occursed during
the transition from polytheism to monotheisr and was codified during the
years of Jsraelite exile in Babylon beoween 587 and 538 k.c.g,

Drering the Iron Age (12001000 s.c.k.}, the cultures of lsrael and
Canaan had vverlapped. Canuanite mythology included s pantheon of
deities: the patriarch T, his consorr and mother-goddess, Asherah; the
storm-god Baal, and his sister/oonsort Anat. Although the worship of
Yahweh predominated, Tseaelites also worshipped El Baal, and Asherah.
During the period of the monarchy {ca, 1000-54%7 r..g), the figure of
Yahweh assimilated characreristics of the other deities, and Israel then
rejected Baal und Asherah as part of jts religion. “By the end of the maonar-
chy,"states Mark S. Smith, “muech: of the spectrumn of relirious practice had
largely disappeared; monolatrons Yahwiso: was the norm in Israel, setting
the stage for the emergence of Israglite monotheism,™

Monotheism represented an irrevocable bresk with the nanpral
world. Tlendi and H. A, Frankforr wote thut © the clergence of
monotheism represents the highest level of abstraction and constitutes
the "emancipation of thaught from myth.” They write, “The dominant
refiet of [lebrew thought 1s the absolute transcendence of G, Yahweh
15 not in nanre, . The God of the Hebrews is mre being, unqualified,
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ineffable, . . . TTence all conerete phenomens are devaluated.” ﬁ:llhmlgh
God had human charucteristics, he was not human; although ( ::ad had
characteristics assunilated from other deities, he was the One God, not

oe amony ney gods. | o

From an ceological porspeetive, the separation of God from narutrc

constitures a rupture with nanore. God is not nature or of nature.‘God .js

unchanging, nanwe is changnng and ingonstant. 'T:hc humanl relationship
o nanire was 2ot one of F o #hse, not one of sulnect to subpect, nor of a

turnan being to u natute alive with gods and spirits. "L'hu‘intn;:]_lcch.m% CoT -

struction of a franscendent God 15 vet another point in a na.rl"‘:rlw: of
decline. The separation of God from nature lepitimates hunm.rut:.rls sep-
ration from nature and sets up the possiulity of human domination and
contod over nature. Tn the apriculturul communities of the Old Te:stamer{t,
humanity 15 the Lnk between the sail and (God, Humans are of the o,
but sepa;ate from and above the soil: they tll the land with plcm.rs and reap
the harvest with scythes; they clear the forests and pollute the rivers; their
grevats and sheep devour the hillsides and erode the soil. Over_rime, the nar-
ural landscape is irrevocably fransformed. At the same time, huw&ver,.
nature s an unpredictible actor in the story. Moah’ ﬂm_:rd, plagucs_n{'
Locusts, earthquakes, droughts, and devastating diseases J.n_]t(.‘t. umtrmn?_
tics into the outcome. Efforts ro control nature come up against chaotic
ewents that upset the linearity of the storyline and create temporary of per-
mancnt setbacks.™ .

The envirenmentalist narcative ot decline Inttiated by the transition ta
werriculture continues to the present. Tools and rechnologics allow pL:t:piL'
o spread over the entire globe and w subdue the earth, The colonizers
denude the carth for ores and build cites and highways across the land.
Drespite this destruction, however, environmentalists hr.:‘IH: for a Rﬂc?n'er}f
that reverses the decline by means of planetary restoration. The environ-
mental Recovery begins with the conservation and prcsurwatliuu move-
ments of rhe ninctcenth contury and continues with the environmentul

monvermnent of the kate twentieth CenuEy,

FEMINIST NARRATIVES

MMany feminists likewise sec history as 2 downward spiral from a utopiao
past in which women were held in equal or even higher estecm thun men.

1 i i Cimeter o r Mamast
Tlas storyline was developed in the nincteenth century by

25



kil

she writes that in the Nealithic ey {ca. 700 w.c.E)
temale creator, a grear goddess who was averthrown with the advent of
newer religions. The loss of paraidise, she halds, is the
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philosophier Friedrich Engels, who suw the “worldwide defear of the
female sex™ ut the dawn of writeen history, and by anthropalayists such as
Johann Bachofen, Auvgust Bebel, and Kohert Briflault, It was elaborared io
4 series of compelling studies by twentieth-century feminists such ag Jane
Harrison, Hlelen Diner, Esther Harding, Elizabeth (ould Davis, Merlin
Stone, Adrienne Rich, Frangoise d'’Eaubeonne, Moarija Giraburas, Pamela
Beryer, Gerda Lerner, Monica Spid, Barbara Mor, Riane Eisler, Flinor
Gadon, Rosemary Radford Ruether, and a host of other
ceofeminists. Like the envitonmental story,
imugination by is symbolic force and its
But like the environmental narratis

ferninists and
the feminise story captures the
dramatic loss of female power,
€, it must be critically evaluared for its
overly utopian past from which women “fell” and jis polurization of the
sexes into positive female valences and negative male valenees,

ln broad outlines the story of the decline of women, goddesses, and
female symbolism woven hy feminist writers is as follows. Clizaberh
Gould Davis in The Firse Sex, sets out the storyline:

When recorded history beging we bebold

the finale of the lung Pageanr of pre-
histary. .

. On the stagr, firrnfy entrencled oo her anckent throne, appears

woman, the herome of the play. Abour her, her induztrious subjects pertoem

their age-old roles, Peace, Justice, Froigress, Equaliry play eheir
practiced perfection.
the .,

parts with a

o Off iy the wings, however, we hear 1 fin rumbling—
- jenlous complaings ol the few men who are no lunger sarisfied with teir
secowlary role in society. ., [Tlhe rebeflious roalcs burst ontage,
yuecns throne, and take hep cuprive.

Peace, Justice, and the rese-

aVETTLLTL the
- The queen's sithjeuts—Democracy,
—flee the scene in disarray. And man, for the st

time in histary, stands trenmphant, dominating the stige s the curtain falls,*

This story of decline from a past domimated by fenrale cultural svm-
bols and powerful female deities into one of female subordination
sented by many feminist writers, The plot

throughout prehistory and written history
obscured. Recovery, however, can occur w

i5 pro-
5 a4 dewnward TRjectory
in which female power is lost ar
ith emancipation, social and ego-
notmic equality, and the return of powertul cultural icons that validate
women’s power and promise. Merlin Srone conveys the argument when

people worshipped 4

bass of a fermale
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deity, The beginninges of this narrative ocour iut the anc}cnt MNear F:rfﬁt 1.-.-.'1tt::
the overthrow of goddess worshipping horticulturalists by warnors o1
]y e 3 )
hmml-lbi::::lﬂmrists who Lved during the perind from 7000 ta 35300 s.c.k.
in Old Europe—the area of pn::it:nt-_da}? Cfcr:c? and the %’01:111».;1:
Yugrostavia- —were, according Lo accheologist I'vlan:]a Crimbutas, :I-.r}:}'.l.l[{.,[l; r}l
peaceful groups who did not df\’tln}p-dﬁs-;trilﬂtlvc weapons. ~h fn lft
women were huried side by side, indicaring ei.:ll.ml Statl{ﬁ. _[ LA .w;ﬁ
evolved around fortibty ritwals based on the icm-fﬂe pnnmp}e_. Blr.rl,
death, and repgeneration were eflecred i¥1 stafues of female deities :-.-1:]}
large buttacks, pregnant beflies, and eylindrical necks. Thel CONCEPLa y
male and female, animal and hurman, were fuscd. Matuee was venerarel,
Artifacts show lurge eggs with snakes wound around them that symh;.;} -
ized the cosmos, while Ash, water bicds, betterflies, arfd 'r_u:::-_s capmr.m.ed r £
vibrancy of the natural world. Gimbutass interpretatian n{_“ frave sites iﬁf
representing cquality and her conjectures ahout tllu: symbolic meamng; :
markers on vases and statucs have been questioned, hll.lt her work is
nunetheless compelling in part because the storyline she imposes on the
past is one of great power especially fm: WaITIED, _
Berwern 4400 and 2800 s.c.r., ((imbutas argues, the apparcnt oae
ness with nature and equality between genders was ruprured. She identi-
fics three major waves of horse-mounted Kurgan inlwders that conquersd
Old Europe and introduced hierarchical social relations an.d SUI*II_-E?# x-.rlor
ship. Excavated graves from this period reveal male {'h_.lefs. £y “tn;-
buried with servants at their feet, and their graves n;:nntalm:ld m.lfeapons 0
hurman destruction and material possessions to indicate their h.lgh status._
Sky gods rather than earth deities appear on partery, i;uggfg:ﬁg ;Iltn:a
worship of the heavens above rather than ununalte Spirits wr. in nI,L u t‘;
"I'his interpretation has likewise undergone scrutiny hctaust it ajm _utn;
all discuption ro external forces and secms to gve har liss credence
internal social changes and adaptations to external evenes. _
The feminist narrative contnues with the overthrow of godrh:ss:l:a 1rn
ancient Mesopotunia and Egypt and their eeplacement by male pr;ﬂ;;;
ples. Throughout the Mediterranean world, as 2 r_n.orc_suttlac! 1::1}? zrdle :
began, shifting scttlements became towns, EL.I'Id LIU!JlZ'JT.lDl‘lS wir rc; dex
histories arose. These enltures were rovted e the eyelical retern o r‘au;lh.
Suneria {Mesopotamia) blossomed in the fcrr:]c_crcsEtnt bEF‘;CEIlnt;
Tigris and Fuphrates Rivers. Sumerian gods were 1dentified with: nanare:
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Tammuz back frow the dead. Onver time, however, Tshtar faded inompor-
tance to Tammuz. Anather female deity was the life-giving Tiamat, who
symbolized the earth. She was slaiu by ber great great grandson, Marduk,
who went on to create the heavens und the earth, heraldings the rise of
patrinrchal society. Similarly, the male hero Gilgamesh {second millen-
nium B.C.E.J, who slew the forest god TTumbaba, symbolized agriculture’s
enctoachment on the ancient forests,

In Tgypt, Lsis represented the maternal principle. She produced veg-
efation when impregnated by Ositis, her brother-hustand, Every spring
ler fears overllowed to flood the Mie, which made che soil fertile. In onc
hand she carcied a sstrum, or rattle, to awaken the powers ol natre, In
the otiwr she held a bucket of Nile water, and her gown was decorated
with stars und flowers to symbolize nature** Osiris was the god of the
people and bestowed yntts on humankind, T1e was killed by his brother
Seth ound restored to life by Isis, his sister-wife, Osiris, however, was 2
deiry who descended from Amm-Re, the Sun God, and wus associared
with the Egyptian Sun Kings, or pharaohs, who embodied male power
and virility®

Feminists argue that a similar teansition in the worship of poddesses
tor that of gods and a decline in the relative importance of female ro male
principles alsa occurred 1n ancient Greece. The Mycenacans, wha wor-
stupped the goddess on the island of Crete at the Palace of Knossos about
1400 p.c.i., founded cities on mainland Greece, bringing with them weor-
ship of the mother goddess, which thrived from 1450 w 1100 s,
Artemis, goddess of the hunt, was worshipped, as were the fertility god-
desses Demeter and Persephone. The Achacan invasions of the thirteenth
century B..r, bogan to weaken matrilineal rraditions and by the close of
the second millennium s.c.E., with the advent of the Dortans, patrifineal
suceession became established.'Uhe goddess Athene was reconfigured us u
motherless female, free of maternal desive and labor pains, springing from
the head of the male god ¥eus. Here the male gives birth to the female,
reversing the natural birth process. While the common people continued
to worshup Artemis, Demeter and Persephone, the ruling elite set up
Olympian Gods, such as Zeus and Apolls as a patriarchal, rational ideal-
i7ed] pantheon,”

The feminist narative alse roverses the biblical story It hegims with
powerful female creat principles, It was the goddess Arnat {Eve), mother
of all the Eviny, whe created Yahweh. And, folliwing the tradition in which
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goddesses gave birth to sons who then beecame dheir spouses, Eve created
Adum, wha then became her consort. Moreover, ncthe ferminst story, Adam
was barn of Tove’s rib, not vice vorsa. The very idea that Adam should give
birth to Eve {as Zeus similarly gave birth to Athenu) reverses the biologieal
process 1n which women give birth rm men. Notes Elizabeth Gouald Davis,
“[T|he whole imtention ol the distortian manitested in the Tlebrew tale af
Addam and Tve is twofold: first, to deny the tmadition of 4 female treator; and
seeond, to deny the original supremacy of the temale sex™

The femimst mwerrative likewise reveals important relatonships

berween Fwve and nature. Eves mythological connections to the mother
zoddesses Tiamac, Tnanna, Tshrar, Tsis, and Dermeter are reinforced by her
associations with the garden, the serpent, and the tree, all of which were
baath nature and af nature. First, the Garden of Tden irself is nature, Tt was
originally created by the morher poddess, and irs loss represents the loss of
inrimacy between woman and nature. Sceond, the scrpent, associated as
divine counsel with rhe mother goddesses and female deinies of
Mesopotamia (Tiamat, 1shtar); Epypt {Hathor, Maat); Crete (the pricst-
esses of Knossos); and Greece {Athena, Flera, Gaia) was the inomare link
berween Eve and a nature with which she communicated throogh speech.
Third, the tree symbolized the fertility of nature and Eve’s initial ingestion
el 1ts fruat initiated sexval consciousness. In the biblical expulsion story,
e, the serpenr, nature, and the bady are all relegated, afrer the Fall, wo
the kowest levels of being, Merlin 5tone sums up the consequences of
these ancient associations between Tve and Nawre: “[ Al woman, listening
1o the advice of the serpent, eating the torbidden fnut, supresting that
men v it fon and join her in sexual consclousness . . . caused the down-
fall and iisery of all humankind. "

While many feminists have found evidence for a transition from
imatnarchy to patriarchy, other writers such as Riane Eisler ser bumanity
as taking a five-thousand-year detour {rom a partnership soclety in pre-
hestory to 2 dominator secicty that has costed throughour most of
recorded history. She argues that toduy we liave the posability of reestab-
lishing a partnership society in which men and women are linked as equals
rather thun ranked us dominant and submissive. Although feminist the-
ologian Rosemary Radford Ruether does not employ the term parsnersdip,
in (Zaia and God she calls for a healing process that will recontigure the
positive [eatures of Western culture and Chrstiamity, She advocates 2
renrdering of social relations that will promote justice in relationships
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Il?eh-.ree.n wonen and men ynd amany raves, classes, and natons. And in
Ciender und the Problem of Prehistory,” Ruetlier suprgests thut “rrhc anly
WY WE cun, ay husnan, inregrate ourselves inte o hifv-sustaining relarion-
ship to nature, is for both of us, males a5 much as temales, to sce ourselves
a5 cq_uu!fy toated in the cycles of life and death, angd cqually responsible ﬁ::;
creanng ways of living sustiinably together in tiar relﬂriuﬁship .

COMPARING THE NARRATIVES

The inainstream, eivironmentalist, and ferminist Recovery Narrativey all
have strengrhs and weaknesses. The mainstream story of the Recovery of
Eden throwgh maodern science, technology, and capitalism i per}.m s th
most powerful narrarive in Western culrure, Tt has been ahsorhcdpm {-:
snt‘u‘msf}r and unconsciously by millions of people over several cenmricr:,
This story writ large is ane in which peaple participate as actors and whic.h-
they |r1clurporure inte their daily lives. As a narrative it is bath inspiring
and r:laullzable, providing a positive casthly goal and a promise of uTr!;marL
.‘iah‘a!‘lﬂ_ﬂ. A vast treasury of frst-rare scholarship cxists an the oriping 2 13
jrrunstmnssion of the Christian and modern stories and therr im 1:q~ N tt:[
implications for history and society. e
Yet however comprehensive and positive as a4 narrative, the main-
stream Recovery story is abso an ideology of demination uvcr. rarure and
ﬂtFlcr ]:n:n]_:rla:. In the fiilowing chapters, 1 will argue that, amoinr other
things, this namative provides a Iustification for the tak::nver :f" New
"t*‘.furid lands and peaples und the tnanagement and transformation of
turests, fields, and desarrs. The Christiun narrative is base on t!:-e beliet®
a117d assumption that a monotheiste deity exists who has orduined 4 nmfo
ut l_::ue!_mviur for humanity and designated roles for men and warner ‘Such.
beh_mfs are based on acts of faith rather than credible evidence ?ﬂfh;a;evcr
positive etltics of care and stewardship arise from such helicfs ;htre XISy
1 _cqua] catalogue of war and violenec dgainst humaniny m;rl atrnc'tg h
againse the earth in the name of that deity. The defty c-;m tuke on 1 CS’
attTlhutf:s any group wishes to assign to it, und becomes o rattonale for 'ﬂn}
achons 4 particilar group wishes to take. Ay such, God {however defi dr-IT
and by whatever religion or sect) can be SeEn s a social constrct lrIll'tut
becomes a justification und an ideclogy for human hehuvio.r The sacr;i
tr."?n.s that reveal such o deity can be viewed as humanlv mnsrr;mtcd stores
ansing out of speuific social, histarical, and cnvimnm;ntal cirr".un:v,ranu::

THE FALL FROM EDEN

The emvironmentalist and feminist narratives likewtse have strengths
and weaknesses, They use climatelogical, archeological, anchropological,
histarical, and mythological evidence to support the storylines. The stories
can be orivicized, revised, or rejeored on the busis of how rthey use, aceept,
and organize their evidence, To the extent that they deal with prehistory,
their validity depends on how they Interpret archeological, anthropolog -
cal, and mythological evidence and the generatizability of that evidence.

Deciding how an early sociery behaved toward nature from surviving,
pondecompasable artitacts 1s enormously difficule, Whether a2 Magna
Mazer or 3 waniety of nanire spints or goddesses exasted in prehistory 1s
huile an conjecture and extrapolation from Barer hisrorical documents and
anthrepological absenations. Whether mythologies recorded larer in nme
actually reflect social realings or influgnce human behavior problemati-
cul. Moreover, of the many statues and images that have sarvived, some arg

temale, others are male, and still others are male/female or simply anthro-
pomorphic. Some female images are buxom or pregnant with broad but-
ks arienced toward the earth, while others are slender with cutstretched
arms reaching toward the sky, casting doube on the universality of female
tertiliry symbals. Other problems arise from the causes of rransformation
frorn o presumed egalitarian or matriarchal to 2 patriarchal socety
Ixternal migrations such as warrlors on horseback who nfused sky zods
e earth-centered egalitarian cultures or imvasions of dominant putsiders
places oo much welrght on extermal as opposed to iternal processes, adap-
lations, and nmtual influences. Such critiques ondercat the power of the
overarching storyline of the environmental and ferminist narratives.
Additional problems exist with respect to the very convept of narrative
et A narrative, whether Chostian, environmentalist, or femimst, 3= an
deal form into which particular bits of content are poured. The form ie the
organizing principle; the content is the matter. Like Plaa’s pure forms that
explun the changing world of appeacances, a narrative is a vanant of 1deal-
ism, What 5 real is the idea isclf. 1 this sense, 2 Recovery Nasrative is an
idealist philosophy. To the extent to which people believe in or absorb the
story, it organizes their behavior and hence their pereeption of the material
waorld. The narrative thus entalls an cthic and the ethae gives permission o
avt in u particudar way towaed nature and other people.
Marrarives however are not deterministic. Their plots and ethical
implications can be cmbraced or challenged, Naming the narmative gives
people the power to change it, to move outside ir, and to reconstruct it
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CATALGGING, CONTRALLING, LEATING ME
(D'UT OF THE SHANOW OF THAT NETHERWORLI,
WHERE ALL L1ES SILENT ANT UNNEARD.
—arofyn Merchant, 1998

‘I'he dreams of the Greeks, Romans, and early Christians were motivated
by their longing for a berter world beyund the shadows of their everyday
lives. In between Old World biblical accounts of a lost Eden and
Christopher Columbus's voyages to find Edeo in the New World, Western
history is filled with Greek and Roman images of a golden age and
Christiun visions of salvatian, By 1300, Dante Alighients Dveine Comady
had deftly enrwined these two nurratives. In this classic allegory, Viegik
mudes unte out of a forested wilderncss, through the Tull inte the
Inferns, and then upward to the carthly Eden of purgatory whence he
enters the heavenly Eden of salvation.

In this chaprer, T argue that these ancient and muedieval nacratives are
integral steps roward the muinstrewn Recovery Narrative of reinventing
the entite carth as Eden. By (he seventeenth contury, the medieval escape
from Earth o a heavenly Fden would become the secular creation of an
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